Table 1

	Vesuvius
	Etna

	Patron Saint: S. Gennaro 
The skull and two vials of the blood of S. Januarius (S. Gennaro), who was martyred in 305 AD during the Diocletian persecution, were often used by the people of Naples to ward off destruction.  Legend maintains that S. Gennaro was condemned to death three times in the most bloodthirsty fashion. First, he survived the stake, then he was offered to lions and he was finally beheaded (Brown 2005). S. Agrippino had already been designated the patron saint of Naples, but when Vesuvius erupted in 472 AD the populace prayed to S. Gennaro, who soon replaced the former saint in their affections (Lancaster 2005, 6).  
During services that are normally conducted by the Cardinal Archbishop of Naples, the solidified blood of the saint usually liquefies, with a lack of liquefaction implying that a major disaster will befall the people. For example, it was claimed that when liquefaction did not occur in 1527, this was followed by a plague and in 1980 by the Campania (i.e. Irpinian) earthquake (Anon 2005). In a detailed account of the 'miracle', Carroll (1992, 116) describes how the blood is meant to liquefy on 18 days every year: S. Gennaro' s feast day (September 19th) and for several days after; on the first Saturday in May, this being the anniversary of the saint's relics being moved to Naples and for some days following this and on December 16th, a dates that commemorates the deliverance of Naples from Vesuvius. Failures to liquefy in December are not uncommon (Carroll 1992, 117) and to the skeptical this implies that liquefaction may be under the control of ambient temperature (see also: Thurston 1907-14a; Zaragosa 2010).  

In AD 685 Campania, the region which is centred on Naples, was overwhelmed by an earthquake and later by an eruption. It was claimed that the mere display of the saintly relics of S. Gennaro, halted any further destruction (Hoffer 1982, 118.). Later use of the relics and/or intercession through the saint is noted during eruptions that occurred in 1631, 1707, 1766, 1794, 1767, 1872, 1906 and 1944 (Hamilton W. 1772; Anon 1872a, 1872b; Philips 1869; Fisher et al. 1997; Chester et al. 2007, 2015).


	Patron Saint: S. Agatha

In 252 AD the people of Catania first used the veil of S. Agatha to halt a lava flow.  Accounts of S. Agatha’s martyrdom are unreliable and further details may be found in Kirsch et al. (1907-1914, 14). The three day patronal festival of S. Agatha is one of the most popular in the world and belief in efficacy with which Agatha protects the people of Catania from harm is longstanding (Anon 2016a). On February 4th/5th each year there is a precession through Catania behind the saintly image and relics, which visits places associated with the saint's life. 

Following 252 AD the veil was used on many occasions to prevent damage e.g. during the 1669, 1886 and 1892 eruptions (Anon 1886; Chester et al. 2008). In 1669 it was claimed the veil prevented all of Catania being destroyed (Branca et al. 2015). In 1886 citizens of the village of Nicolosi used local patron saintly relics, which they paraded to the flow front, to halt the progress of the lava and, when this proved unsuccessful, Archbishop of Catania brought Agatha's veil from the cathedral whereupon the lava miraculously stopped (Chester et al. 1985; 2012a; Fabio 2009).  The veil was considered to be so effective, that after the Lisbon earthquake of 1755, some people in Portugal believed that S. Agatha should be adopted as their saint. In the event S. Francis Borgia was honoured (Chester 2001; Kendrick 1956, 72).

	Other Religious Expressions
	Other Religious Expressions

	Every village and town in the region of Vesuvius has at least one saintly patron and images of the Madonna were also frequently employed as aids to worship. At the close of the sixteenth century Naples had no fewer than 7 patron saints, with 25 more being added during the seventeenth century. Portraits of saints and/or the Madonna were and are commonplace in the Vesuvius region and people seek favours by donating valuable objects to the saintly image. These being termed ex-voto and often expressing a pious vow (Astarita, 2005,144).  Confraternities (i.e. lay religious organisations associated with images or relics) of a saint often organise processions. There are examples of images of the Madonna and local saints being unceremoniously dumped at the side of the road or in fields because they had been unsuccessful in preventing economic losses and deaths (Douglas 1920). 
	There are accounts of people praying and crying out to God and to the saints during many eruptions. In 1669 people mortified themselves with whips and made other corporal signs of penance (Chester et al. 1985, 254)

During the 1669 eruption, a church near to Nicolosi (Fig. 1) was destroyed by lava. The church contained a picture of the Madonna.  Following the eruption, someone dreamt that he knew where the church was and that the image of the Madonna was still intact. People dug through the lava, found the Madonna and placed it on an ox cart. The ox moved 25 m but refused to go any further, so a new church was built on this site (Pinkerton 2006). Many other examples of religious responses are noted in Rodwell (1878) and the references cited above. 
There have also been examples of self-sacrifice. For instance in 1928 eruption, Monsignor Sebastiano Nicotra (1855-1928) preaching in the church in S. Alfio offered his life for the survival of the village. S. Alfio was not destroyed and four months later the Monsignor died (King 1973, 163).  Despite being an Archbishop and former Vatican diplomat, locally born Nicotra was still prepared atavistically to embrace the heterodox theology of popular Catholicism. 




