Chapter 6

Resistance
Recently I read an article by a really good Israeli journalist. She asked: “Is it true that the Israelis are winning?” It made me think. With all their power and military might, we are still here: 60 years after the Nakba and we’re still resisting. Could it really be said that the Israelis are winning? I think we under estimate our strength and at the same time over estimate the strength of the Israelis. We are a really strong people and we should take great pride in our resistance. 
(Samia, Ramallah, June 2008)
We have spent a long time under occupation – 60 years. But this is a small period in our total history – and we have nowhere to go. When we realise this we know that when we are patient, and keep our memories and traditions alive we become strong and resilient. 
(Sami, Balata, Feb 2008)

Palestinian resistance arises out of a … [an] oppressive situation. The degree of violent response varies from case to case, indeed in many instances resistance is mainly nonviolent. Despite all the odds against them, people resiliently continue to live, study, pray and plant crops in occupied land. In a few cases, they actively resist and resort to violence. This violent resistance may be defensive (and, thus, to my mind, morally acceptable), such as the resistance of the Jenin refugee camp fighters as Israeli death machines approached; or it may take the form of … offensive acts, such as the bombing of Israeli civilians. … [A]s we have seen, both peaceful and violent resistance are met with sanctioned, deliberate state violence by the … Israeli government and its forces.
Samah Jabr

This chapter deals with our interviewees’ attitudes towards, and involvement in, resistance to the Israeli occupation.
 Since the Nakba the Palestinians have found themselves dispossessed, marginalised and unwanted in their own land. Throughout this period they have shown remarkable resilience to continue their struggle for nationhood. Palestinian oppression and Palestinian resistance form two sides of a common whole, perfectly captured by the graffiti on the ‘Separation’ Wall in Qalqilya which adapts Camus’ famous dictum that ‘I rebel therefore I exist” and turns it into: “to exist, is to resist”.
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Yet an obvious question is: ‘How do we conceptualise resistance?’ This is not a straightforward issue.  As we have already noted in earlier chapters the young people we met described a wide-range of activities as ‘resistance’ from ‘surviving the occupation’ to engaging in military acts against the occupier. But if we define everything as resistance, are we not in danger of losing any specificity the term may hold? On the other hand, the testimony of the young people is compelling especially in a West Bank context where the Israeli occupation is so all embracing and affects almost every aspect of one’s daily life.
The extent of this ‘definitional problem’ was revealed on our second trip when we asked the young people the question ‘what is resistance?’ Here are some of the less obvious replies we received:
Resistance is the sign that we refuse to accept the bad situation we have under Israeli occupation. (Khaled, Nablus, Sept 2006)

We believe that so many things are done under the occupation to make us miserable so this is our challenge to keep smiling. (Nida, Jenin, Sept 2006)

Our smiles reflect our steadfastness. We will never be on our knees. (Ja’far, Jenin, Sept 2006)

We have two things, tears and smiles. I am sure the Israelis would like to stop us from smiling. Maybe a curfew on smiling? I think our smiles are part of our resistance, especially amongst the children. (Soona, Nablus, Sept 2006)

Teaching your own children about their plight is resistance. (Mayada, Qalqilya, Sept 2006)

Patience is resistance. (Aysar, Qalqilya, Sept 2006)

Jokes: We laugh because we can’t spend all day crying. This is part of our resistance against their attempts to grind us down (Haya, Qalqilya, Sept 2006)

Smiling and telling jokes are unlikely to appear in many political or sociological accounts of ‘resistance strategies’ or part of the ‘repertoire of contention’ of marginalised and dispossessed groups discussed by sociologists of social movements.
 Recently there has been some debate between sociologists of social movements over how we should understand resistant acts. The problem is summed up by Weitz who argues that “the term resistance remains loosely defined. Allowing some scholars to see it almost everywhere and others almost nowhere.”
 According to Brown:  “the indiscriminate use of resistance and related concepts undermines their analytical utility.”

For writers like Brown the term resistance should only be applied to a relatively narrow range of overt, intentional and oppositional activities carried out against a powerful opponent. The list of ‘legitimate resistance activities’ would include a range of consciously political acts of collective contention, such as strikes, marches, demonstrations, and protest actions, as well as a range of individual acts against the authority of the powerful, including both passive and violent acts of rebellion. The key determining factor of ‘resistance’ for authors like Brown is that they should be purposive acts, clearly recognised as resistant acts by other protestors, by those on the side-lines and by opponents.
It is our belief that it is appropriate to describe a wide range of activities that the Palestinian young people are involved in as ‘resistance acts’. These activities and actions are located within the totality of the social relations of exploitation and oppression that dominate in society and reflect a refusal to accept the Israelis’ right to rule and dominate society as they wish. They thus reflect the complex, contradictory, shifting reality of class divided, unequal societies located within the hierarchy of the global state system.

The responses of the young people we met reflect a deep seated recognition that Israel’s ultimate aim is the destruction of Palestinian society and the expulsion of Palestinians from the ‘Jewish State’. What the Israeli academic Baruch Kimmerling called ‘politicide’: “a process that has, as its ultimate goal, the dissolution of the Palestinian people’s existence as a legitimate social, political and economic entity.” 
 

Thus surviving, staying on the West Bank, taking part in everyday life and holding on to Arab traditions in the face of the occupation – and doing so in a way that,  “denies and mitigates” the claims made by Israel and rejects their attempts to grind down Palestinian community  –  are  consciously defiant acts. Thus Samia’s rejection of Israeli claims to be winning because “after 60 years … we are still here” and Sami’s assertion that 60 years is a small period in the history of the Arab peoples. What these quotes reflect is a spirit of refusal and defiance, encapsulated within oppositional acts, which include a rejection of authority (here, of course, Israeli authority) which would be recognised as acts of resistance by most sociologists of social movements.
 

The resistance of everyday life
The literature on ‘covert forms of resistance’ includes a vast range of actions and deeds that become embodied with a spirit of defiance. Examples include activities such as African-Americans singing spirituals in Church during the heyday of American slavery,
 the actions and cultural practices of indigenous peoples in the face of annexing and colonising powers,
 the history of the blues and jazz,
 the dress codes and practices of various youth sub-cultures,
 and the art and literature of the ‘Cultural Front’ in 1930s America.
  

Our quotations from earlier in the chapter indicate that Palestinian young people explicitly and consciously interpreted an equally broad range of activities as part of their ‘resistance’. Surviving the occupation is part of resisting the occupation. Moreover, as we noted in Chapter 1,  when young people talked about surviving the occupation this was much more than simple endurance – getting by day to day – it also involved what Berger has called ‘Undefeated despair’.
	Box 6.1

Seven levels of despair

To search each morning

To find the scraps

With which to survive another day.

The knowledge on waking

that in this legal wilderness

no rights exist.

The experience over the years

Of nothing getting better

Only worse

The humiliation of being able

To change almost nothing,

and of seizing upon the almost

Which then leads to another impasse.

The listening to a thousand promises

Which pass inexorably

Besides you and yours.

The example of those who resist

being bombarded to dust.

The weight of your own killed

a weight which closes 

innocence for ever 

because they are so many.




In this context survival takes on many dimensions including  holding onto your identity, your dignity, your humanity and your inalienable right to live in your own land, and without resistance this form of survival is simply impossible. The common Palestinian word for this type of activity is ‘sammoud’ – steadfastness and resilience in the face of Israeli provocation and harassment. Here is Saud from Tulkarm describing what sammoud means to her:

Our belief is that we have to put up with a lot, a lot of trials and pressures. Life here for us is very testing. But despite these pressures we have to stay, we have to wait to get our land back, we have to continue our life, we have to move forward with our life and our families. We have to be steadfast – that is sammoud.

In part this means facing each day, one at a time:

I live for the moment – I don’t think too far into the future. I think this is a necessary philosophy ‘live life for today’. (Manal, Tulkarm, Feb 2008)

Palestinians have a strong will and we have lived this way for 60 years or more. So we work where we can, we study and we live for the moment. In other parts of the world people ‘plan for the future’ but in Palestine this is not how we think.
 (Ibrahim, Am’ari, Feb 2008)
This should not be interpreted as fatalistic passivity. As earlier chapters have shown, there is something essentially realistic about young Palestinians’ recognition that their life could be dramatically altered by the Israelis actions at a checkpoint, by arrest, injury or death to themselves or a loved one. Not planning too far in the future, but instead concentrating on the present is a perfectly rational response to a life of such uncertainty. But it also reflects a degree of ‘sammoud’:  for despite all this we carry on! 

It also means that overcoming such obstacles becomes a victory.

We achieve impossible dreams by becoming students and overcoming the checkpoints and the hassles associated with the occupation. Students in other parts of the world think about studying and parties. But we have to think about checkpoints, eating … everything. And overcoming these obstacles is part of our resistance. 
(Usman, American University, Jenin, Feb 2008)
         The resistance of everyday life is encapsulated in the vast range of activities that we also discussed in laughter and tears: taking part in sporting activities, involvement in writing clubs, playing drums and music in celebration of Arab culture and keeping alive traditional Palestinian handicrafts – these are all activities that young Palestinians on the West Bank are engaged in, which fill their time with social and leisure activities, and which do so in a ways that are imbued with a sense of defiance against the occupier. Here is 12 year old Rashad:

We are living to challenge all the difficulties of the occupation. This is our life. … Despite all the difficulties we are working, we are challenging how they want us to live and we are succeeding.

(Jenin, Sept 2006)

This also means that helping and supporting others during difficult times becomes an important source of solidarity.  Hassan expressed it this way:

The important thing is not to be isolated. We try to make sure our friends are not isolated or feeling down. It strengthens our spirit. 

    (Tulkarm, June 2008)

Fatima told us that:

There is a lot of solidarity. You should see the shopkeepers gathering the children into their shops when an attack comes, to get them off the streets. Neighbours give food to each other and help one another out. I remember my aunt during the siege of Nablus in 2002 where she worked with all the people in the block to survive and live. She was a teacher so in the mornings she would work with the children. 

(Friends school Ramallah, June 2008)

Whilst Jamal made a similar point:

There is much co-operation in this area. In the camp it is important we help each other. That way we keep our lives. 

(Jenin refugee camp, Sept 2006)

Supporting others – materially and emotionally – to enable them to survive the occupation shows sammoud and solidarity. 

Jamal’s point is also important – his stress on the ‘necessity of solidarity’ in the camps – because it raises (once more) the differing impact of the occupation on different sections of Palestinian society. It is a theme taken up by others:

The greatest solidarity and steadfastness is in the camps. 

(Rashad, Tulkarm, June 2008)

Their situation [in the refugee camps] is much more difficult than ours They have to be much stronger. 

(Jumana, Friends School Ramallah, June 2008)
 All the camps are targeted; they are the centre of the resistance. Life in the camp is more extreme. We were deported, we are refugees, all our land and property is in Israel and we have to live in this confined space. 




(Crusoe, Jenin, Feb 2008)

We are not the only side – as refugees – who take all the responsibility of the resistance. Others resist as well. But in the camps we have our particular problems. 


(Sami, Balata Feb 2008)


Our interviewees, from right across the West Bank, also discussed their individual activities and actions within a framework of conceptualised resistance. In other words, living, working, going to school and university are activities that are located within the general struggle against the Israeli presence.

For many of the young people we spoke to ‘getting an education’ was viewed as part of the resistance struggle. 
Education is about more than getting a job. It is to show the world that we continue to struggle through our education. In the past our parents weren’t educated and the Israelis and collaborators were able to rob their lands or whatever by getting them to sign forms when they didn’t know what they meant. So we need to be educated so that we know and can have some control over what is happening and know when and why things are wrong. 
(Fatima, Al Quds Open Uni, Tulkarm, Feb 2008)
So for Fatima an educated Palestinian population will be clearer about their rights – and this will serve the struggle for nationhood. Mohammed had a slightly different take on this issue:
I believe that many of us want to go to university because it is a type of resistance. We believe in overcoming all the obstacles put in our face by the Israelis. Getting an education feels like having a weapon that we can use against the occupation. It will also help us in finding work in the future even if we have to leave Palestine for a few years to support our families.



(Mohammed, Nablus, Sept 2006)

For Khadija education was particularly important for women. The constant threat of imprisonment facing Palestinian men means, she argued, that women must educate themselves to ensure they can cope and survive if their husbands are taken from them.

We try to fight and struggle through our education. As females we know that we must also be educated for the benefit of our families. Men and women believe that education and certificates benefit us in the ‘fight for life’ – the fight for a better life, to improve ourselves and our families and our society. But then women also have to think – my husband may be killed or imprisoned or whatever … Under these circumstances the educational certificate helps women find work and look after themselves and families. 


(Al Quds Uni, Tulkarm, Feb 2008)
And for all three, their decisions meant, as we saw in chapter 3, almost daily hassles at the checkpoints and closures during examination periods. For students who have to travel to university they can be assured that their courses will be longer and more difficult to complete. It is just one more example of the everyday resistance which characterises the West Bank.
‘Irrational’ resistance?
We are raised with a lot of anger inside us. Even kids as young as 5 hate Israelis. They may not know why but they hate them. We see people shot and killed as we grow up. It’s normal. It changes us. It makes us different from other teenagers. …

People react in different ways. Some want revenge, many want and do fight back, others want nothing to do with it, others want to leave and others join political groups. But what is common to us all is our bitterness. It may not always be good but what can we do?  
(Firas, Friends School, Ramallah, June 2008)

Everyday life on the West Bank is part of a struggle to survive and to reject Israeli control, authority and legitimacy. But it also creates a situation where Palestinian actions are often incomprehensible to Israelis – a feature that Albert Memmi described as part of the mindset of all colonising peoples:

[Through the colonisation process] all the qualities which make a man of the colonized crumble away. The humanity of the colonized, rejected by the colonizer, becomes opaque. It is useless, he asserts, to try to forecast the colonized’s actions (“They are unpredictable!” “With them, you never know!”) It seems to him that strange and disturbing impulsiveness controls the colonized.

To the coloniser, the acts of resistance, therefore, appear irrational or reinforce racist stereotypes of the lazy, idle, stupid, obstinate Arab. Lorenzo Veracini
 discusses this aspect of Israeli response to Palestinian resistance. Quoting an article by Israeli journalist Yoel Marcus, entitled “Get down from the roof you crazies” Veracini explores Marcus’s inability to grasp why Palestinians might want to resist the continued colonisation of their lands. Marcus wrote:

What is the matter with these people? Why, every time the door opens a crack for some Israeli compromise or concession, do they suddenly have this urge to maim and kill?

It was a theme Marcus returned to in a further article discussing the plans for Israeli withdrawal from Gaza:

[A]s we watch the Palestinians acting crazy a month before Israel's withdrawal from the Gaza Strip … How many more times do these poor people intend to screw themselves? How much more killing and bloodshed must there be before they take the advice … : Get down from the rooftops, you loonies.

As Veracini argues, there is a complete failure to detect any “rational agency informing Palestinian actions.”
 In the case Marcus was discussing – the removal of settlements from Gaza – the Israelis’ actions were matched by a rapid expansion of Settlements on the West Bank and led to greater isolation and military control over Gaza; they were not moves towards establishing two viable states, as Marcus suggests, but a change of tactic whose purpose was the further ‘bantustanisation’ of the Palestinians – and thus resistance was perfectly comprehensible in these terms.
  
Some aspects of this ‘irrational’ resistance is captured by Maanal when she told us:
Many people have sacrificed much in the Palestinian struggle. Some have fought and been hurt, even killed. Others have sacrificed other things. My parents could have a much better life abroad; they could have taken us to live in peace and protected our family from the Israelis. But they have chosen to work and stay here. Some people might not understand that – but it is our land and our home. 

(Manaal, Friends School, Ramallah, June 2008)

In the abstract it might seem much more ‘rational’ to remove oneself and one’s family from the front-line – but this is a ‘rationality’ that always bows down to the power of the rich and powerful and denies legitimacy to any form of resistance.
In this sense, as Franz Fanon noted in the 1950s: ‘[T]he natives’ challenge to the colonial world is not a rational confrontation of points of view’
 Indeed Israel and its supporters often highlight the ‘backwardness’ of Palestinian culture (and, more generally, of Arab societies) in terms that are often reminiscent of an older discourse about ‘the white man’s burden’ during the era of European colonialism. Israel defines itself as an environmentally conscious, liberal, gay-friendly, democratic, ‘rationalist’ island in a sea of ‘irrational’ Arab traditionalism. Yet defence of Arab culture, cultural practices and traditions needs to be located and understood within the clash between coloniser and colonised.
The historian Edward Thompson, in an important study of the customs and cultural practices of increasingly proletarianised communities in seventeenth and eighteenth century Britain, described “customary consciousness and customary usages” as “claims to … ‘rights’.” Thompson saw these practices as part of a European-wide “stubborn resistance” of  “plebs to patrician culture”. And, Thompson claimed, such ‘resistance’ often embodied “a paradox: a rebellious traditional culture.”
The conservative culture of the plebs as often as not resists, in the name of custom, those economic rationalizations and innovations (such as enclosures, work-discipline, unregulated ‘free’ markets in grain) which rulers, dealers or employers seek to impose. Innovation is more evident at the top of society than below, but since this innovation is not some normless and neutral technological/sociological process … but is the innovation of capitalist process, it is most often experienced by the plebs in the form of exploitation, or the expropriation of customary use-rights, or the violent disruption of valued patterns of work and leisure. … Hence the plebeian culture is rebellious but rebellious in defence of custom.

And so it is the case in Palestine. Defence of traditions and cultural practices may seem ‘irrational’ to the Israelis and their supporters – defence of a ‘pre-modern past’ at the expense of the rationalities of a new world – but the defence of culture is framed in terms that reject Israel’s right to determine what happens on Palestinian land and to determine and interpret Palestinian history. 

So, for example, some people might think it ‘crazy’ that Palestinians even reject such ‘neutral’ artefacts as Israeli maps or school history books but from the standpoint of the Palestinians these artefacts are from being neutral but are the documents of the oppressor.  Hence Sami, who is a youth worker in Balata, outlines why teaching history and geography in independent youth centres is important.

The geography curriculum at the UNWRA school defines Palestine as Gaza and the West Bank only … it doesn’t include the rest of Palestine, the place where the majority of families in our camp come from. So we have to teach the full geography of our land and country. And this means knowing about our history and the fact that Palestine exists from the river [Jordan] to the sea [the Mediterranean] and that is what we must strive to get back: all of ancient Palestine. (Sami, Balata, Feb 2008)

He goes on to argue why resistance also means a fight over history and culture:

Any people who have had their history ignored or wiped out have this need. We cannot deal with the problem of Palestine and the occupation and the refugees without fully understanding our history. There are millions of refugees as part of the Diaspora. There is always talk of just making them part of Jordan or Lebanon or whatever … but with historical and political education and awareness we can show how these solutions are not solutions that can work. (Sami, Balata, Feb 2008)

Hamed, another youth worker proceeds to explain why they put such an emphasis on cultural practices and traditions:
We have … courses teaching handicrafts, traditional dance, oral history, music. The history or cultural … are just part of what we do. We do this because our children must know about our history and connection to the Palestinian land. The Israelis are in the process of inventing their own history. They try to give the impression that there is a link between everything they do today and events from Ottoman or whatever. They try to suggest there is a continuous Israeli history here, but there isn’t. 






(Hamed, Balata, Feb 2008)

One area where resistance is often viewed as being particularly ‘irrational’ is in its recent fusion with religion. Historically the resistance movement in Palestine has been dominated by secular and leftist organisations, but like the Middle East region as a whole, the last thirty years (at least since the Iranian revolution of 1978/79) has witnessed the growth both of groups attached to political Islam as well as of a more general and open religious affiliation towards Islam.
 Nida’ made a comment to this effect in 2008. Her comments drew general agreement from the other young people (8 of them) who were also involved in this group session: 

People have become much more religious recently and I am sure that this turn to religion is the result of more people thinking that this is the only way which is left for them. We have tried everything else, let’s try this. 
(Nada, Ramallah June 2008)
On an earlier trip Ghaada made a similar point – but she also included her take on America.

Everybody seems to becoming more religious, but not just here in Palestine or Israel, all over the world. Look what’s been happening in the US with the fundamentalist Christians. It seems to me that people have given up hope and are turning to religion as the last resort. 
(Ghaada, Ramallah, Sept 2006)

For many liberals in the West the rise of political Islam has been treated as the growth of an irrationalist (for some, even fascistic) politics. For writers like Christopher Hitchens, Sam Harris, Will Hutton and Martin Amis
 the rise of political Islam (and for some, the spread of Islam itself) is viewed as a throw-back to a pre-modern restrictive age that is obscurantist, oppressive and violent. So Harris writes:
‘Muslim extremism’ is not extreme among Muslims. Mainstream Islam … represents an extremist rejection of intellectual honesty, gender equality, secular politics and genuine pluralism.

While Hutton argues:
Muslims want to build mosques, schools and adhere to Islamic dress codes with ever more energy. But that energy … derives from the same culture … that produce[s] …suicide bombers. The space in which to argue that Islam is an essentially benign religion seems to narrow with every passing day.
 

The anxieties of the Western liberal intelligentsia reflect, ironically, their belief in the power of religion and religious ideas. Religion, therefore, becomes a major barrier to modernisation and, in the form of ‘political Islam’ (or ‘Islamic fundamentalism’), involves an attempt to move society ‘backwards’. 

There are a number of problems with such a conceptualisation. First, it’s not the case that ‘political Islam’ simply wants to move back to a ‘pre-modern era’. Political Islam sits perfectly easily with nuclear power stations in Iran, with stock exchanges, oil production, global television stations and media outlets and a range of other economic, political and cultural artefacts of the modern world. Political Islam is perfectly malleable to the needs and demands of modern capitalism.

A further problem with the critique of political Islam developed by the likes of Hutton and Harris is its perception of those who hold religious ideas and beliefs. It portrays religious people as ‘empty vessels’ who are filled with ‘irrationalist’ ideas after listening to the sermons of ‘charismatic leaders’  and preachers who urge them to adopt their ‘extreme’ values and perspectives on life. By depicting the religious in this way, the Western liberal critic deny the religious any agency, or reject any possibility that religious ideas may offer a critical interpretation of the world or an interpretation of the source of the problems people face.
It also ignores the flexibility of religion and its ability to appeal to different sections of society by stressing different aspect of its message. Traditionalist Islam can appeal to the conservative instincts of the powerful and their hostility to any form of social change; but, at the same time, by appealing for a return to traditional practices and removing outward signs of religious corruption and cultural invasion, it can offer a vague promise of improving people’s lives by removing those ‘alien’ institutions, leaders, and practices that have brought pain, poverty and inequality to the Umma.  Thus it is important to locate the growth of Islamist political currents in the Middle East in their appropriate social context. Rather than simply seeing religion (all religions) as a set of ‘false’ or irrational ideas – the opium of the people – it is important to recognise that the ambiguities of religious ideas – and the way those ideas change historically – mean that they offer an expression of the suffering of the oppressed and the exploited in society – the sigh of the oppressed in a heartless world.
 In other words, religion can offer an interpretation of the world that articulates, albeit in a disjointed way, the social and political problems confronting the poor and dispossessed.

One of our interviewees Hajar explained that she had recently decided to wear the hijab. She saw this as an expression of her ‘cultural resistance’ to the occupation:

But I wear the hijab because Islam is important to me and it is part of our identity in this land. The Israelis try to use all kind of differences to try and divide us. For example it is not unusual for them to separate the Christians from the Muslims at checkpoints, for example. They will let the Christians through and hassle the young Muslims for an hour or so. Christians and Muslims – we are all Palestinians, but I’m happy to wear the hijab and I don’t care if it brings more difficulties for me.

 (Hajar Nablus, Sept 2006)

Hajar’s sentiments were very similar to those of Jameela. She asserted that:

In terms of how we survive this situation our religion is very important. Islam places great importance on co-operation and solidarity throughout the Muslim community. You can’t leave your brother or neighbour without food and basic things. So we show solidarity and support. In addition we know that Israel uses poverty as a major weapon against us so we respond politically. Survival in poverty is a sign of our steadfastness. We reduce our needs. We continue. 
(Jameela, Tulkarm, June 2008)

There is no doubt that part of the appeal of political Islam in the Middle East is its articulation of anti-imperialist sentiments and hostility to the existence of Israel in the region and the support it receives from the US and other Western powers. In practice it is an anti-imperialism that is more than mere rhetoric. The Iranian regime, Hezbollah, Hamas, Muqtada Al-Sadr’s militia and the other elements within the Iraqi resistance have all posed a challenge – a physical challenge – to Western imperial interests in the region.
Documents such as Hezbollah’s open letter to the “Downtrodden in Lebanon and in the World” published in February 1985, for example, argues that the world is divided between the oppressed and the oppressors; dismisses the countries of the ‘arrogant world’ (especially the US and, at the time, the USSR) as offering any solution to the problems of the Umma; calls for struggle against the local imperial proxy the ‘Zionist entity’ which is usurping ‘the holy land of Palestine’ and, in the letter’s final section, calls for unity between Muslims and Christians – making it clear that it doesn’t support an enforced Muslim Caliphate – against the corrupt and  sectarian regime dominant in Lebanon. It is therefore, in large part, a political document outlining social and political grievances and arguing for a political reform to Lebanese society to improve the lives of the poor and the dispossessed.
 This ideological engagement is combined with a political practice which provides a range of welfare services for the poorest sections of Lebanese society.
 

Similarly with Hamas: in the West discussion of Hamas rarely moves beyond the accusation that they are an extremist organisation which expends most of its energies recruiting suicide bombers. However Hamas grew out of the first Palestinian intifada and its early declarations placed it firmly within the boundaries of the Palestinian Liberation movement (early statements about establishing an Islamic state were quickly side-lined).
 But when Fatah signed up to the Oslo Accord Hamas made their opposition to any dilution of the demand for a single Palestinian state clear – and raised their profile and popularity amongst the refugee population of 1948 whose position had become much more fragile as a result of Oslo. But, like Hezbollah, Hamas also have a social programme. Their manifesto for the 2006 elections, for example, demanded an end to corruption (a huge problem amongst leading layers of Fatah), an emphasis on ‘social solidarity and [expansion of] the Social Protection Network’, the creation of  a ‘unified pension system so as to achieve equality and fairness among pensioners’, investment in schools and hospitals and the provision of social and public services ‘to all citizens without discrimination, favouritism or partisanship’, combating poverty by wealth redistribution, support for the families of prisoners and martyrs, and support for institutions which provide care for those with special needs.
 Badi’a told us why she thought Hamas won the January 2006 elections:
The vote for Hamas was a vote against corruption which was so obvious in Fatah. Hamas felt more like the voice of the people, not that we all want an Islamist state, but we wanted an end to corruption and wanted resistance. 

(Badi'a, Friends School, Ramallah June 2008) 

Fatima added:

Many of the people who got corrupted under Fatah were resisters. Some had been in prison. When they went into the government they were people we looked up to. But they became corrupted inside government and not before. We no longer have so many people we can look up to. The good ones are in prison.
 (Friends school, Ramallah June 2008)

Our interviewees clearly plot the growth of Hamas as a reflection of both a growing ‘religiousness’ in Palestine and elsewhere and the linked political programme of addressing imperialism, poverty, inequality and corruption within the West Bank and Gaza. All in all, a more complex understanding of the world and of Hamas’s position within it than you get in much of the Western media!
Collective Resistance

So far we have looked at the extent to which everyday life can be permeated with a spirit of resistance. But we also have to recognise that there are different levels of engaged resistance. In his history of ‘resistance’ in the Nazi concentration camps, Herman Langbein notes:

No definition of ‘resistance in the concentration camps’ is universally valid. Narrowly defined, it means only active resistance to guards. Interpreted in the widest sense it encompasses everything that was done or planned to subvert the aims of the camp administration.

The problem with the ‘widest definition’, he suggests, is that it includes every instance of someone sharing their bread or whispering words of support to a fellow inmate and, whilst we should never disparage ‘the personal heroism’ of those who ‘carried out such feats,’ we have to recognise these activities as being of a different nature to examples of ‘active resistance … [as] an organized activity with far-reaching goals”
 

Langbein draws a distinction between different types of resistance activity. It seems only right and proper to do so. Hence, as well as the resistance of everyday life we have to acknowledge the importance of various forms of overt resistance to Israeli rule. These are much more recognisable forms of contentious political action.
 During most periods of history ‘overt’ collective resistance to authority is less common than the ‘covert’ resistance of everyday life, but, nevertheless, history points to regular periods when such overt resistance to authority – in different guises and forms – burst onto the political stage. Thus strikes, demonstrations, individual and collective acts of defiance, community organisation, and involvement in the armed struggle all represent different forms of such overt resistance.  In the context of Israel/Palestine, however, those who engage in overt resistance (of all types) find themselves labelled as ‘terrorists’.
The [Western] … media call our search for freedom “terrorism,” thus casting the Palestinian in the role of the international prototype for the terrorist. This has shaped Western public consciousness. … But “terrorism” is a political term used by the colonizer to discredit those who resist as the Afrikaaners and Nazis named the Black and French freedom fighters, respectively.

The labelling of all forms of Palestinian overt resistance as ‘terrorist’ also glosses over the widely different perspectives on Palestinian resistance politics. A useful distinction can be drawn between ‘popular resistance’ and ‘armed resistance’.
	Box 6.2

Omar’s story
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(Omar, with Chris (left) and Mohammed)
I was at high school in November 2002 and I was about to sit the final school examinations. I was 17 years old. 

This is a very serious time for all of us as these exams are tough and the results decide whether we can go on to university. At that time there were many incursions so I decided to stay at my aunt’s home as it was safer. Where we lived was next to the main entry route used by the Israelis into the town. I was afraid there and my mind was so full of anxiety that it was hard to concentrate on my studies. So I decided to move to my aunt’s to be safer and to prepare for my final exams.

One day the headmaster announced that we had to leave the school and go home because of an Israeli incursion. I took my school bag and started to make my way to my aunt’s house. It was on the way that I came face to face with a heavy tank and Israeli soldiers. The tank just opened fire without warning and began to shoot randomly at the students who were going home. I was one of the wounded. I believe that they targeted us. They fired because we were students. It was deliberate.

I was hit in the neck and through the spinal chord and I am now paralysed from my upper chest downwards. I have a little movement in my hands but it is very limited.

I was taken by the Red Crescent to the hospital in Tulkarm but only for a few minutes before being moved to a hospital in Israel through an organization of doctors in Palestine and Israel. I was in a coma for 10 days. When it became clear that I would live I was transferred back to Tulkarm. From here I was sent to three different hospitals in Jordan all paid for by the PA. Then I was sent to Germany for 3 months’ physiotherapy. It helped, as before I was totally paralysed from the neck but I do now have some movement in my hands.
My house has been simply adapted so I can get in and use the toilet. This has been paid partly by UNWRA and mainly by my family. My mother is my main carer and the rest of my family help when they can.
After I was shot and had recovered enough I went back to school and took the leaving exam. I got the grades to go to University. So I am now studying social work but I would prefer to be studying English Literature or Law but I have to choose subjects that are available in Tulkarm, at the Open University, as it is not possible for me to travel to Nablus where these courses are available. 

I feel it is a policy of the Israelis to injure and cripple as many Palestinians as they can. They target all sections of the people. That many are children is because in part we have many children here and they are out on the streets.

My injuries led me to get involved in humanitarian and political issues. I was not involved before the shooting.

I have been elected as a student leader in the University, and I’m a member of the Fatah youth movement. We are well organised and we take part in all forms of campaigns against the occupation. 
I have also taken out a legal claim against the Israeli army – but we are still waiting for a final response. When I first made the claim the Israeli military refused to co-operate at all but instead made a counter-charge, claiming that I was throwing stones. They never admit to their mistakes or random shootings. 

But I will continue this claim. I will not give up and I will not be defeated.


Popular Resistance

Popular resistance is an alternative to either armed resistance or passive acceptance of the status quo. As Nadia Hijab has argued: 
[T]he armed struggle is the least effective source of power available to the Palestinians. Yes, it is legitimate under international law for people living under military occupation to take up armed resistance, so long as the tactics chosen do not violate those laws. But the Palestinian situation is very different to that of other guerrilla struggles that succeeded against superior forces. This does not mean that Palestinians should give up their arms. They do provide a deterrent, however modest, and an irritant to the established order.
Yet the question of whether the struggle is armed or not is a distraction from the real issues. There is more than one S in resistance, and any party that wants to lead the Palestinian national movement needs to recognize that resistance must be strategic, solidly based, and sustained towards a clear set of goals. 


‘Popular resistance’ is a phrase that is often used, but little defined. In the Second Intifada Popular Resistance Committees were established as a coalition of various factions opposed to the conciliatory approach adopted by the Palestinian Authority and Fatah towards Israel.  Their conceptualisation of resistance was primarily framed in terms of military engagement with Israel and IDF troops.


However, in more common usage the term applies to the aspects of general political resistance and opposition that developed in Palestine during the First Intifada. 

The First Intifada started in Gaza on 8 December 1987 after the driver of an Israeli tank transporter aimed his vehicle at a line of cars carrying Arab workers who were returning home after a day’s work within the borders of 1948 Palestine. Four workers were killed and seven seriously injured. The funeral later that night turned into a mass demonstration. In the days that followed there were clashes between Israeli troops and Palestinian marchers – and the rebellion spread from Gaza to Nablus and then, by 21 December, to Arabs within 1948 Palestine. 
At the time, like many Governments facing mass protest, the Israeli authorities looked to blame a small minority of trouble makers. Yitzak Rabin suggested the movement was inspired by Iran, Iraq, Syria and the PLO.
 But as Marshall points out:
In fact the Uprising made no use of Palestinian guerrilla forces; its activists were unarmed youth…  The movement brought a sense of hope to the people of the Occupied Territories and there was a rapid increase in morale which recalled other periods of mass struggle.

In the context of mass participation and mass protest there was a revival in a range of Palestinian organisations: trade unions, women’s groups and a network of committees that sprang up in villages, towns and cities. This network organised first aid, education, youth work and cultural activities; they promoted collective ‘self-help’ welfare; they distributed leaflets that called for regular strikes, demonstrations and boycotts of Israeli goods.
[Such] a … strategy allows for a broader and therefore larger participation among the citizenry than armed conflict does. This was true in the First Intifada - largely credited with empowering civil society, women, as well as the young and old.

At its high point in 1988 the First Intifada was a mass movement for change that aimed to engage and unite broad sections of Palestinian society into the struggle for national liberation. It harked back to earlier episodes of mass struggle against imperialism – like the great revolt of 1936-1939 that was the longest sustained challenge to British Imperialism in the inter-war period.
 

Although eventually defeated, the First Intifada left behind a significant tradition of grass roots activism that remains in place across Palestinian society today, and is best seen in the activities of a range of youth and cultural centres across the West Bank.


On our various visits we spent many hours in such centres talking both to the volunteer workers and the young people who use the centres. We asked them how they thought the centres themselves fitted in to the Palestinian resistance. Sami in Balata told us:

Everything we are doing we consider part of our resistance. We fight to teach our children about their rights and their needs. (Balata Feb 2008)

Another of the young volunteers argued that the centres were important because they helped the young people understand who they were and the significance of their Palestinian identity. He argued:

This is the most important part of our mission. To know your origin, your history - this is the right of all the young people here. We have other activities and courses about education, rights, drama, sport, pc and IT – but historical and cultural awareness and identity are the most fundamental of our activities and we try to include them in all our work. 




(Hamad A, Balata, Feb 2008)

While his colleague identified the importance of passing the tradition of resistance on from generation to generation.

Of course we don’t know when Palestine will be re-united, but it will happen. We came here as children and we learned these things, now it is our job to teach the children in the camp today about our history, our culture, our geography. …You know there is a simple saying we grow up through the circle of life – we are born and eventually we die. In history we see the same with all the great empires – they start, they seem powerful, but they all end. One day Israel will go and we will have our Palestine again. (Hamad R, Balata, Feb 2008)

We heard a similar story in Al-Amari camp. Ibrahim had started as a ‘service user’ of the centre and its activities, but now he was a volunteer helper. 

I grew up here. I was 7 when I first came to the club. I joined everything and I had a good time. And now I’m here to give back to the club and the kids, so they can have a good time like I had. In the hope that we can build a new generation, better than the past, with all their abilities and capabilities, their hobbies and talents, their ideas and thoughts – so that they can feel secure and safe. (Al-Amari, Feb 2008)
Nadir was a regular attendee of the youth centre and described what he did:

We do drawing and reading … We have music lessons, learn handicrafts, go on summer camps. We have sports days and challenges. And we prepare plays and dramas for open days when our parents come to the centre. (Al-Amari, Feb 2008)

Mohammed was one of the volunteer workers at the centre in Am’ari. He grew up in the camp during the first intifada and pointed out the importance of the ‘mass participation’ politics of the First Intifada for the establishment of the centres.

Before the first intifada, when I was growing up, there was nothing for us. We had no centre, no sports, no sword-fencing, no summer camps – nothing. … These things developed during the First Intifada and now we are fighting to give the new generation of kids the best we can get. We need to give them a perspective for the future. We need to show them it can be different. 


(Al-Amari, Feb. 2008)

The politics of ‘popular resistance’ are based in mass engagement, involvement and participation. It recognises that the resistance affects all aspects of life – and thus the struggle must embrace life in its totality and that means engaging with young people through a variety of means to encompass the extent of their struggle for nationhood. The following two extracts cover segments of interviews we conducted at Amari and Balata and give a glimpse into the activities and the politics of the centres.
.

	Box 6.3

Youth Centres – Al Amari, Feb 2008
CJ: when we were here before (in Amari) we saw a wonderful film ‘The cage’.

Ibrahim: I was in that film. We still make films and videos and DVDs. But it was not a story. It was based on living here, on our life in the camp. The film expressed real life and the real need to express our life in a cage. In the film we are looking at the solutions.

CJ: you still make films?

Ibrahim: It depends on financial support and donations. But we like to do this. We have cameramen, producers, directors, actors – but no money. 

ML: The film covered incursions etc But it also told the story of the Palestinians – their history, culture, struggles – is this important to everything that happens here? Even the sword-fencing – all these activities – do you feel they are part of you asserting who you are?
Ibrahim: Sure, everything: the film, the activities it all is a part of our identity.

ML: So the centre provides a social space for the children and for a range of activities - but it also has a philosophy that sees the centre connected to the occupation and the struggle for liberation - is that right?

Ibrahim: Yes, it’s our response to the occupation. The occupation is ruling over us and this is our response. Whatever they do repression, destruction, arrest – we still have a buzz and we will still go on. 

All we do is political. The sport is political because they try to stop us and harass us.

But even if it is just meeting internationals and showing them that we are not what the Israelis portray us as. To show we are cultural, sporting etc and we take part, peacefully and compete in the way everyone else does. We are just the same; they are trying to make us out to be something else.

The idea is to send a message to everyone: we are celebrating our history, culture and presence. We are still here, they try to stop us, to disrupt us, to chase us off, but we are still here.




	Box 6.4

Yaffa Cultural Centre, Balata (Feb 2008)

CJ: How do you keep your spirits up? How important is the centre? 
Hamed: We come here to follow courses to help prepare ourselves for the future. The courses help us with our studies. They tell us about our rights as refugees and our right to return. They prepare us for future work helping our community and fighting for our political rights.

Hussan: the courses here help us to understand our national cause and we learn about the most recent events.

Ameen: One of the courses is called ‘What kind of solutions are available to the Palestinians – our rights and solutions’.  I attended this course, but I was convinced that we had no hope, that we would never be successful. But now I feel differently, I feel that one day I will return to Palestine and my land. The course helped me understand our cause much better.

Hamed: Through this centre I have learned how to fight and campaign for my rights. 

ML: Can you give us an example of how the classes have led to campaigning work?

Ameen: We were involved in classes working with digital film and photos, the centre got some money from overseas to do this. Those of us that went to the class decided we could make a DVD to give to stall holders and local shops explaining why they should not stock Israeli goods. This was a campaign devised and led by the young people. It gave us skills in planning a campaign, working with shops in our community, filming and working with PCs – so it combined skills and campaigning.

At first we planned everything on paper, then we made our film.
We explained that we were Palestinian young people, and that we were trying to help our cause. Then we explained that they could help by not stocking Israeli goods. We explained that these were grown on our stolen land. That their products were destroying our manufacturing and agricultural companies and efforts. We explained that they could find the same goods made in Palestine, by Palestinians – some were even made locally in Nablus and we could use them instead of the Israeli goods. If the goods were not available locally, we pointed out that they could use goods from other Arab countries. If they were still not available we recommended using goods from friendly European countries.

We then produced another film about our campaign and its impact. 


Popular resistance stresses collective involvement and collective action – and that includes involvement in marches and demonstrations against Israeli policies. These, of course, are often dangerous activities:
We often join demonstrations in Ramallah. Last week for example we joined the demonstration of the striking teachers. Sometimes the School supports us and sometimes not. We can understand the School’s position because you never know when demonstrations can get messy with the Israelis charging in firing tear gas or rubber bullets. The School can’t handle this. But we decide through the Student Council what action to take. We meet once a week and it is a co-operation with other schools in Ramallah. So what often happens is that we get a phone call asking for our participation in something and then we decide our action.
(Firas, Friends School, Ramallah, Sept 2006)

The Israelis especially don’t like demonstrations about their actions such as the closure of Gaza or the invasion of Jenin. The soldiers are very often violent then. They shoot for no reason even at demonstrators who are non violent. They don’t have a chance. 
(Manal, Friends School, Ramallah, Sept 2006)

Manal and Firas talk about the centrality of protest within the ‘popular resistance’ tradition, it is a theme taken up by Jaber.
	Box 6.5

Jaber’s story of civil resistance

Jaber Abu Rahmeh is from Bil’in and is a regular protestor at the Separation Wall that divides his village.
How do the Israelis and the wall affect daily life in Bil’in?
Sometimes they put checkpoints in the village—no one can enter or leave. Because of the wall we started demonstrating every day when it was first being built. We meet at the mosque then go to throw stones at the wall. One time the soldiers threw teargas into the mosque while we were gathered there. One man picked up the teargas canister with his bare hands and threw it back at the soldiers.
Have you been injured before?
Yes. I was shot twice. One time with a tear gas canister in the leg—afterwards I fell into a cactus—which was even more painful, ha ha! The other time was with a rubber coated steel bullet in the shoulder. I had to hold my arm out to the side for a long time after that. My mom was mad when I came home after that because she told me not to go that day.
How do you think your mum feels when you go to the demonstrations?
She’s scared all the time—she asked me not to go anymore one time, but then she started going to the demonstrations. But she had a bad reaction to the teargas and had to go in an ambulance. Since then she cannot go.
Who comes to the demonstrations?
Its mostly men and boys from the village, sometimes a few women, and then the internationals and press—but there used to be more journalists—40 or so, but now there are only about 10.
Does the international presence cause the soldiers to act differently?
The Israeli leader says whether or not to shoot—sometimes it doesn’t matter whether there is press or not. The demonstrations usually end with lots of kinds of bullets—rubber coated steel, rubber, and live ammunition.
What happens in the night raids?
They mostly use rubber bullets—they do these raids just to make problems with the village, to make the villagers react, and when they do they get arrested. They do it to scare people. I once heard an Israeli [captain] say to some other soldiers, ‘You work on the Bil’in people during the day on Friday and I will work on them at night’.
Umm Samara is a mother and grandmother living in Bil’in. She has been attending the demonstrations every week from beginning. Although there used to be more women who participated in the demonstrations, now she is usually the only woman from the village who goes—and she always tries to be at the front of the demonstration.

How has life changed in Bil’in since the construction of the wall began?
We have been hurt a lot, and we have lost land. The soldiers hurt us to scare us out of protesting. My house has been raided, they raid daily sometimes. They use sound bombs in the middle of the night. 

Are you ever afraid of getting hurt in the demonstrations?
No. I have a good and strong personality—I love going. I don’t like to be at the end of the demonstration. I like to fight and kick and hit the soldiers at the front.
Why do you think it’s important to go to the demonstrations?
To stand in solidarity with the village for our land.
What’s the scariest experience you’ve had at a demonstration?
I have fought with the soldiers; have been on the ground being hit by the soldiers. They were beating and kicking my cousin while he was on the ground. I went in to stop them and got into the fight.



Those involved in such acts of popular resistance are clearly brave, committed activists. Yet the uneasy outcome of the First Intifada meant that when the Second Intifada erupted the dominant political tradition within the resistance forces was that of armed struggle.

Armed resistance
International law grants a people fighting an illegal occupation the right to use “all necessary means at their disposal” to end their occupation, and the occupied “are entitled to seek and receive support” (I quote here from several United Nations resolutions). Armed resistance was used in the American Revolution, the Afghan resistance against Russia (which the U.S. supported), the French resistance against the Nazis, and even in the Nazi concentration camps, or, more famously, in the Warsaw Ghetto.

In the first few days of the Second Intifada Israeli troops fired off over 1,300,000 bullets – which may partially explain the more militarised response of the Palestinians.
 Unlike the First Intifada the dominant method of resistance – especially in the early phase – was armed struggle.
Violent resistance arises from an inhuman military occupation, one that levies punishment arbitrarily and without trial, denies the possibility of livelihood and systematically destroys the prospects of a future. The Palestinian people have not gone to another people’s homeland to kill or dispossess. Our ambition is not to blow ourselves up in order to terrify others. We are asking for what all other people rightfully have—a decent life in the land of our birth. What is most troubling about the criticism of our resistance is that it cares little for our suffering, our dispossession, and the violation of our most basic right. When we are murdered, these critics are unmoved. Our peaceful, everyday struggle to live a decent life makes no impression on them. When some of us succumb to retaliation and revenge, the outrage and condemnation is directed at us all. Israeli security is deemed more important than our right to a basic livelihood; Israeli children are seen as more human than ours; Israeli pain more unacceptable than ours. When we rebel against the inhuman conditions imposed upon us, our critics dismiss us as terrorists, enemies of human life and civilization 

The issue of armed struggle was a difficult topic to raise meaningfully with our interviewees. In part this was because our interviewees were ‘self-selecting’ in this regard – to the best of our knowledge we only ever talked to two people who had knowingly joined an armed unit and been prepared to go on an armed mission.

Nevertheless, we lived beside (and sometimes in the homes of) those who had decided to take up arms, and amongst all of those we spoke to there was an acceptance that joining the armed struggle was a legitimate response to the occupation – even if it was a response that most of our interviewees rejected personally. Ibrahim, for example, told us:

We are not the same in our thoughts. I believe in peace and negotiation and many Palestinians are like me. I believe we can solve most of the problems this way and that we can have real peace.  But others think we should fight and have armed resistance. 
(Am’ari, Feb 2008)

And, of course, this should not in any way be interpreted as ‘cowardice’. As many of the young people made clear in their responses they were prepared to engage in political struggle, even if it meant placing themselves in danger; this is a question of strategy and there is a clear recognition amongst most Palestinians that their resistance will take a variety of forms.
We are not afraid of the soldiers or their guns. We know they shoot children. This is normal … We are the future defenders of this country. The [Israeli] army kill and wound us before we have a chance to really help this country as men.

 (Jamal, Tulkarm, June 2008)
But as Crusoe, a regional commander in the Al Aqsa brigades, told us:

People aren’t born fighters or ‘terrorists’. If you bring people up without violence, with justice and decency and in a calm way with hope for their future – why will they turn to arms? (Jenin, Feb 2008)

Crusoe the fighter makes it clear – without justice, there will be no peace; at the same time, there is hope for a peaceful Palestinian future if the social conditions of oppression and inequality are fully confronted and addressed.

Crusoe’s comments are significant. They emphasise that the struggle has social and political roots, that it is not the result of Palestinian ‘irrationality’ or innately violent disposition.

The social and political roots of the struggle also explain why it is the case that those who join the armed struggle are overwhelmingly drawn from the poorest sections of Palestinian society and particularly from the camps. Here we find those who suffer the brunt of the Israeli occupation and oppression; here are those who live in the deepest poverty; here are those who are systematically ignored by the various and ongoing negotiations about  a ‘road map to peace’; and here are those whose demand for the ‘right to return’ presents such a challenge to the state of Israel, and also to the new Palestinian politicians of the Occupied Palestinian Territories.

 As Leila told us:

Very few martyrs come from families who have money and wealth. Most of them fight because of their poverty and frustration. (Friends School, Ramallah, June 2008)

The armed struggle is recognised as a legitimate part of the struggle for nationhood. The streets and camps are full of pictures of those who have sacrificed their lives and Martyrs are treated with the utmost respect: they have sacrificed themselves for the struggle. But there is a distinction to be made between support of the right to armed resistance, support for the Martyrs and their families and critical engagement over appropriate liberation strategies – if we were to sum this up, it is perhaps best understood as ‘unconditional but critical support’ for the armed struggle.
Conclusion

Resistance is engrained within daily life in Palestine. As Edward Said noted in a piece about the letters of the activist Rachel Corrie:

What shines through all the letters she [Rachel Corrie] wrote home….is the amazing resistance put up by the Palestinian people themselves, average human beings stuck in the most terrible position of suffering and despair but continuing to survive just the same. We have heard so much recently about the road map and the prospects for peace that we have overlooked the most basic fact of all, which is that Palestinians have refused to capitulate or surrender even under the collective punishment meted out to them by the combined might  of the US and Israel. It is that extraordinary fact which is the reason for the existence of a road map and all the numerous so-called peace plans before [and after] them, not at all because the US and Israel and the international community have been convinced for humanitarian reasons that the killing and the violence must stop. If we miss that truth about the power of Palestinian resistance (by which I do not at all mean suicide bombing, which does more harm than good) despite all its failings and mistakes, we miss everything.

This is a Palestinian resistance that is constantly looking for new tactics and questioning the dominant strategies being pursued by the main Palestinian organisations. But the search for new strategies has not, as yet, produced any definite alternatives.

Some of the young people we spent the afternoon with in Ramallah in June 2008 spoke passionately about their hopes and fears for the future shape of the Palestinian struggle. They were clear that their aspirations for a ‘free’ Palestine involved: a Palestinian state covering the whole area of 1948 Palestine ‘from the river to the sea’, but more than that it should address a series of social demands such as welfare, health insurance and free schooling and education. Their vision of a better free Palestine involved addressing social issues. But this then came back to a familiar theme:
What we need most is decent government. We need fresh new leaders 
(Manal, Ramallah, June 2008)

This raised a further concern, here is Firas:
We feel linked in our hearts with Arab peoples all over the world. But their governments are another thing. They are worse than ours. So many are hypocritical, speaking out against America but then often using American money to keep them in power. We need a wider Arab solution to our problems. 




(Ramallah, June 2008)
Though many of the young students weren’t quite sure what any alternative would look like, Simira got a murmur of general agreement when she told us:

When we see demonstrations in support of Palestine in other countries it makes me so happy. It really gives me hope as people begin to understand the situation here more clearly, it makes us feel part of something bigger than just us here in Palestine.


(Ramallah, June 2008)
For many of the young Palestinians resistance was central, but the question of agency – of identifying the possible social force capable of dealing with the Settler state - and, at the same time, addressing the broader social inequalities within Palestine and across the Middle East region  is one that they are still grappling with.
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